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Preaching/Teaching Helps, March 2–23

Lent 4, March 2: John 9:1-41

John speaks of Jesus performing seven signs:
* 2:1-11, the wedding at Cana; Jesus turns (purification) water into wine;
* 4:46-54, Jesus heals a royal officialÕs son Òfrom afar offÓ;
* ch. 5, Jesus heals a crippled man at the Pool of Bethesda;
* ch. 6, two signs: multiplication of the loaves, walking on the water;
* ch. 9, Jesus heals a blind man;
* ch.11, Jesus raises Lazarus from the dead.

Prior to JesusÕ ministry as described in the Gospels, the only reference to the curing of a blind person is
recorded in the apocryphal book of Tobit; see 7:7, 11:7-13; 14:1,2. However, Tobit was not born blind.

There are seven scenes in the healing narrative in John ch.9.

(1) 9:1-7: These verses describe Jesus healing a blind man on a Sabbath at the pool at Siloam.  When
Jesus and the disciples first see the man, the disciples suggest that his blindness is a result either of his
own sin or that of his parents.  Jesus rejects both ideas and says the condition exists so that God might
be glorifiedÐand He then heals the man.  In using spittle, kneading clay, and healing, Jesus broke Sabbath
rules defined within Jewish traditions.  What follows in John 9:8Ð41 is a discourse on judgment.

(2) 9:8-12:  The man returns to his community and is questioned about what has taken place.  He tells
his neighbors that Òthe man called JesusÓ healed him.

(3) 9:13-17:  Next, the man is quested by the Pharisees who insist that Jesus must be a sinner, for if He
heals on the Sabbath He is not from God.   However, the man responds by referring to Jesus as a
prophet.

(4) 9:18-23:  The Pharisees then question the manÕs parents.  Because they fear that they will be
excommunicated from the synagogue if they get involved in a debate with the Pharisees, they tell them
to talk to their son.

(5) 9:24-34: A lengthy debate between the man and the Pharisees follows. When the man (sarcastically)
asks the Pharisees is they too want to believe in Jesus, they explode in anger and excommunicate the
man, v. 34.  (Rejection/excommunication from the synagogue of Jews who confessed Jesus as Messiah
seems to have begun ca. A.D. 85 when the curse against the minim (or heretics) was introduced into the
Jewish Eighteen Benedictions.)

(6)  9:35-39: Jesus then meets with the man, and refers to Himself as the Son of Man.  The man then
addresses Jesus as Lord, and worships Him.  His eyes have been opened.

(7)  9:40,41: The Pharisees then approach Jesus and ask Him if He considers them to be blind.  Jesus
responds that because they refuse to see Jesus for what He truly is, their Òsin remains.Ó  They are
spiritually blind!

JesusÕ actions declare Him to be the Light of the world.  He is also the Judge of those who encounter His
light.  The PhariseesÕ problem is that they call evil good, and good evil.  Their concern is ritual, not
human need.  They slander and condemn both Jesus and the one Jesus heals.  However, the ones who are
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judged and found wanting are the Pharisees themselves.  Judgment is exercised on the Pharisees, not by
the Pharisees.  Those who think they can see are declared to be blind.

It is important to note the titles used by the man Jesus healed of his physical blindness as his spiritual
sight grows.  First, Òthe man called Jesus,Ó 9:11.  Second, ÒHe is a prophet,Ó 9:17.  Third, ÒLord, I
believe,Ó 9:38 (after which he worships Jesus).  The irony is that one who is blind is empowered to see
(the truth about JesusÕ Person and ministry), while those who believe that they can see are in reality
blind (to GodÕs truth and JesusÕ identity).  The Pharisees were not willing to accept the testimony of
others!

The narrative contrasts light (Jesus) with darkness/blindness (Jewish leaders).  Although the latter judge
Jesus, they themselves are judged by the Light of the World.

The question for us today is: Can we truly see the Òreal JesusÓ who calls us not merely to believe but also
to follow?  (Note Luke 18:35-43, in particular v. 43.)

Lent 5, March 9: John 11:1-45

The straw that breaks the camelÕs back in Matthew, Mark, and Luke is JesusÕ attack on the Temple
system, e.g., Mark 11:15Ð18.  In John, it is the raising of Lazarus at Bethany (The House of the Poor)
on the Mount of Olives.  Outside the Passion account, this incident is the longest reported in John.  It
leads directly to the decision of the Sanhedrin to kill Jesus.  Jesus Ògift of lifeÓ to Lazarus leads to His
own death.

In JohnÕs Gospel, chs. 1-11 constitute a trial narrative that reaches it climax in what takes place after
Jesus raises Lazarus, 11:45-53.  Hence, in the passion narrative that follows Jesus is tried by the Romans.
The Jewish religious leaders have already made up their minds about Him, and have voted to kill Him.
Ironically, although JohnÕs narrative refers to Jesus being tried by the Jewish and Roman leaders, it is
really Jesus who is trying them: ÒWho do you think I am?  Where do you think I am from?  What do
you think that I have done?Ó  And Jesus continues to address these questions to us today!

The story of the raising of Lazarus is not included in the Synoptic Gospels; however, note Mark 5:21-
24, 35-43 and Luke 7:11-19.  There are parallels between John 11 and Luke 16:19-31; in the latter
parable/narrative, a man called Lazarus dies and is then asked by a rich man to return to the world to
convince his relatives of their need for faith and repentance.  In JohnÕs narrative, Lazarus returns to life
in this worldÑand some believe and some do not.

The Pharisees expected the resurrection of the body to take place at the end of the age when the
Messiah came, Isaiah 25:8; Daniel 12:2.  In raising Lazarus from the dead, Jesus declares that the
Messianic Age has broken inÑ with Him.  The resurrection is a present fact and reality.  Furthermore,
the future Final Judgment has moved into the present.  To encounter Jesus is to be judged by Him.  JesusÕ
judgment is the Last JudgmentÑan ongoing and timeless judgment, 3:19.  Although Jesus is seemingly
on trial throughout His lifetime on earth, as soon as He appears, humanity is on trial.  The fate of each
person depends on his or her answer and living response to the question, ÒDo you believe that Jesus is
the Messiah, the Son of God?Ó 20:31.

Lent 6 (Palm Sunday), March 16: Matthew 26:14–27:66

1. Jesus celebrates the Passover Meal with His disciples, and shares His new Holy Supper with them,
26:14-29.  During the course of the meal, Jesus names Judas as the one who will betray Him,
26:25.  He also tells the disciples that, although suffering and death await Him, His message and
ministry in relation to the Kingdom of God will be vindicated in the Resurrection.  He will then
share a new table fellowship with them at the Banquet of the Kingdom, 26:29.
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2. Jesus and the disciples go to the Garden of Gethsemane on the Mount of Olives, 26:30.  Jesus

tells the disciples that they will all soon desert Him and Peter will deny Him three times, 26:31-
35.  (The third watchÐor end of a three-hour time-blockÐof the night was called Òcockcrow.Ó)

3. Jesus engages in fervent prayer, seeking His FatherÕs help to cope with the agony that is now
only a matter of hours away, 26:36-46.  While Jesus prays, the disciples sleep!

 
4. Judas leads a large crowd, armed with swords and clubs, to where Jesus is praying.  Matthew makes

no mention of Roman soldiers being among those who go to the Garden of Gethsemane to
capture Jesus, 26:47.  (Passover would have been a difficult time to find and arrest Jesus;
Jerusalem was crowded.  Judas solved the problem for those seeking JesusÕ whereabouts.)

 
 5. The entire Sanhedrin, with Caiaphas presiding, participates in the first trial at night, 26:57-68.

 Among other things, JesusÕ opponents accuse Him of blasphemy, 26:65Ðthe punishment for
which was death by stoning, Leviticus 24:10-16.

 
 Note: According to the Mishnah, produced in written form about A.D. 200, to be guilty of
blasphemy one had to pronounce Òthe Name itself,Ó Yahweh.  It is significant that in 26:64,
Jesus does not use Yahweh, but a surrogate, Òthe Power.Ó  Also according to the Mishnah, the
trial narrative contains elements contrary to the Jewish code of Law: trial on a feast day, a night
session of the court, pronouncement of a verdict of condemnation at the same session at which
testimony was received.  However, it is debatable whether these laws were in force at the time of
JesusÕ trialÑand if they were, it is possible that the Jewish leaders were so angry with Jesus that
they were prepared to ignore them.  They wanted Jesus deadÐat any cost and as soon as possible.

 
9. Peter, who is present in the courtyard of the building in which the trial is being conducted, denies

Jesus three timesÑand then weeps bitterly, 26:69-75.
 
10. Judas repents of his actions, returns the money to the chief priests and elders, and hangs himself.

The money he returns is used to buy a potterÕs field, 27:3Ð10.
 
11. After being tried by the Jewish leaders, Jesus is tried by Pilate, the Roman procurator; only Pilate

could authorize an execution, 27:1,2, 11-26.  Pilate offers the Jewish leaders a choice: free
Barabbas (meaning, Òson of the fatherÓ) or Jesus (the true Son of the Father).  Although PilateÕs
wife (a Gentile woman) tells him to have nothing to do with Òthat innocent man,Ó and although
he washes his hands before JesusÕ accusers, he nevertheless hands Jesus over for crucifixion.
(According to Deuteronomy 21:1-8, when dealing with a murder when the killer is unknown, the
elders of the city nearest to where the body is found must wash their hands and declare, ÒOur
hands did not shed this blood.Ó)

 
12. Roman soldiers mock and abuse Jesus, 27:27-31.  (Although Jesus answers back to Satan during

His temptation, He does not do so to the Roman soldiers who abuse Him.)  Among other things,
the soldiers place a crown of thorns on JesusÕ head, and place a mock scepter in His hand, 27:29.
(The term ÒcohortÓ in 27:27 usually denotes 600 soldiers.)  They then lead Jesus to the place
where He is to be crucified, 27:26-31.  Along the way, they compel Simon of Cyrene to carry
JesusÕ crossÑmost likely, the cross bar only, 27:32.  After placing Jesus on His cross, they offer
Jesus a drink designed to make it easier for Him to endure the painÑbut He refuses it, 26:33,34.
In keeping with what was usually done when executing a political rebel, the soldiers divide JesusÕ
clothing among themselves; Jesus is crucified naked.  The soldiers put a sign above JesusÕ head,
ÒThis is Jesus of Nazareth, the King of the JewsÓ (v. 37), and keep watch, v. 36.  Ironically, a
sign meant to mock Jesus declares the truth about Him.
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 13. While Jesus is on the cross, He is mocked by the two bandits (most likely Zealots) who are
crucified with him, by those who surround the cross, and by the chief priests, scribes, and elders,
27:38-44.  However, when the centurions and his associates see what is taking placeÐincluding
an earthquakeÐthey are terrified and say, ÒTruly, this man was GodÕs Son!Ó (27:54).  Indeed, if
God cannot get a true confession from the lips of His own people, He will get it from the lips of
Gentiles!

 
 14. As also in Mark and Luke, darkness covers the land at midday; three hours later Jesus breathes

His last, 27:45-50.   Like Mark, Matthew quotes only one Word from the Cross, ÒEli, Eli, lema
sabachthani?Ó, 27:46. (See Psalm 22.) According to Matthew 27:50 (as also in John 19:30),
Jesus finally gives up His spirit and dies.  Several women observe what is taking place, 27:55,56.

 
 15. After Jesus death, the earth shakes, rocks split open, tombs are opened, and those in the tombs

appear to many in Jerusalem after JesusÕ resurrection, 27:51Ð53.  These events reflect Ezekiel
37:1Ð14 and declare that, through JesusÕ ministry, passion, and resurrection, the long-awaited
Kingdom of God has broken into history.

 
 The Jewish leaders looked forward to the coming of a Messiah who would defeat the Romans.
They now look up at a ÒMessiahÓ who has been defeated by the Romans.  How wrong they are!
The Messiah has conquered the real enemyÑSatan, and the kingdom and power of the demonic!
The age of death is over!  The true Messianic Age has begun!

 
 16. Joseph of Arimathea (a town 5 miles or 8 km. north of Jerusalem), also a disciple of Jesus,

obtains PilateÕs permission to take JesusÕ body down from the cross, wraps the body in a clean
linen cloth, places it into his own new tomb (hewn out of rock), rolls a stone across the entrance
of the tomb, and goes away, 27:57-60.  Mary Magdalene and Òthe other MaryÓ observe what
Joseph of Arimathea doesÐand where he does it, 27:61.  They know the location of the tomb in
which Jesus is buried!

 
 17. The next day, the Chief Priests and Pharisees seek PilateÕs permission to have JesusÕ tomb

sealed and guarded.  The burial in JosephÕs tomb, and the presence of Jewish (and possibly some
Roman) guards, set the scene for the explosive events that follow on Easter Sunday morning,
27:62Ð66.

 
 Maundy Thursday, March 20: John 13:1-17, 31b-35
 
 (Matthew, Mark, and Luke refer to the meal in the Upper Room on Maundy Thursday as a Passover
Meal; according to JohnÕs Gospel, Passover began on the Friday evening following JesusÕ crucifixion.)
 
 Some see JesusÕ glory and believe.  In chs. 13Ð17, John concerns himself with these people and their
relationship to Jesus.  The point of transition is 13:1Ð20, which presents a highly dramatic picture of
Jesus in the Upper Room washing the disciplesÕ feet.  (No Jew would ever wash another personÕs feet.
Only Gentile slaves washed feet.)  The foot-washing event is an enacted parable that illustrates the
meaning of JesusÕ impending death.  The cross washes us cleanÐbut there is more.  JesusÕ actions
illustrate the nature of His kingship and the relationship that is to exist among His followers.  They
belong to a community in which they are called to forgive and serve one another.  Their love for, and
service of, each other is the badge that reveals their identity to the world, 13:34,35.  Although Leviticus
19:18 commanded the Jewish people to love their neighbor as they love themselves, Jesus commands
the disciples to love one another as He has loved them, 13:15.  A higher standard indeed!
 
 Jesus predicts that one of the disciples will betray Him, dips a piece of bread into a dish, and gives it to
Judas.  (To dip bread into something and pass it to another is a sign of special friendship.)  Judas, the
unfaithful disciple, then departs to betray His Lord.  Although Jesus portrays love, Judas betrays love.
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 The faithful are now alone with Jesus.
 
 Good Friday, March 21: John 18:1–19:42
 
 THE TRIAL BEFORE ANNAS AND CAIAPHAS
 
 1. The term hour rings in the background of JohnÕs Gospel like a muffled bell, 2:4; 7:30; 8:20;

12:23; 12:27; 13:1; 17:1.  It tolls seven times in anticipation of JesusÕ coming hour of glory.
Jesus also refers to His glory, or to His being glorified, seven times, 2:11; 8:49-59; 12:16-23;
12:28; 13:31-32; 17:1-5; 17:20-24.  Throughout His life, Jesus manifests a glory contrary to
human understanding of the word, for He assumes the form of a Servant even to the point of
giving away life on a crossÐHis finest hour, 17:1.

 
 2. In John 10:11, Jesus says, ÒThe good shepherd lays down his life for the sheep.Ó  JohnÕs passion

history reflects that thought.  JesusÕ death is not the result of cruel fate, or of plans that go
awry.  From beginning to end, Jesus takes the initiative.  Jesus is the master of His passion at
every turn.  He virtually calls down death on Himself.  He is doing the work His Father sent Him
to do, 17:4; 19:28Ð30.  It happens because it must happen, 12:38; 13:18; 19:24,28,36,37.
None of it takes Jesus by surprise.  John indicates JesusÕ foreknowledge of what was to overtake
Him with, ÒJesus, knowing all that was to happen to Him . . .,Ó 18:4.  Jesus goes to the cross
voluntarily.

 
 3. The Jewish trial (18:12Ð14,19Ð24) is virtually over by the time it begins.  No mention is made

of formal charges.  No witnesses are summoned.  No charge of blasphemy is leveled against
Jesus.  Jesus is questioned only about His disciples and His teaching.  He is not mistreated.  His
judges level no accusations, but attack Him with violent gestures, 18:22.  Jesus remains calm and
dignified throughout.  John devotes seven verses to describing PeterÕs denials, 18:15Ð18,25Ð27.

 
 4. It is only during the trial before Pilate (18:28Ð19:16) that the Jewish leaders level charges: ÒIf

this man were not a criminal, we would not have handed him over to you,Ó 18:30.  Even then,
they do not seek a trial ; they seek JesusÕ death.  They have made up their minds about Jesus long
before they capture Him and hand Him over to Pilate, 5:18; 7:1,25,30,44; 8:20,59; 10:31,39;
11:53.

 
 5. Prior to the trial before Pilate, John mentions the following witnesses who testify for Jesus:
 
 * John the Baptist, 1:6Ð34; 3:28; 5:32Ð34
 * Jesus Himself, 3:11,32,33; 8:13Ð18; 18:37
 * JesusÕ works or signs, 5:36; 10:25
 * The Samaritan woman, 4:39
 * God the Father, 5:37; 8:18
 * The Scriptures, 5:39
 * The man born blind, 9:1-41
 * A crowd of people, 12:17
 * The Holy Spirit, 15:26.
 * The disciples, 15:27.
 * The evangelist, 19:35; 21:24.
 
 THE TRIAL BEFORE PILATE
 
 In this final confrontation, Pilate represents the non-Jewish world.  Although Pilate is supposedly trying
Jesus, it is really Pilate who is on trial.  The emphasis throughout the dialogues between Jesus and Pilate
is JesusÕ Kingship.  Jesus informs Pilate that His own people rejected Him because He was the wrong kind
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of King for them, 18:35,36.  Pilate makes one last comment against the Jewish leaders with the
superscription he attaches to the cross, 19:19.  This superscription attests to the world that Jesus is
indeed King!  The Jewish leaders thus finally suffer defeat.
 
 1. John lists seven scenes in which Pilate moves in and out of the PraetoriumÑfrom Jesus to the

Jewish leaders and back again.
 

 Scene 1:  Pilate is outside with the Jewish leaders who demand JesusÕ death, 18:28Ð32.
Although they will not enter PilateÕs quarters (a Gentile location) lest possibly they be
contaminated by bread with leaven in it (they are preparing to observe Passover), they ask
Pilate to kill Jesus.  They seek an execution, not a trial .

 
 Scene 2:  Pilate is inside with Jesus and discusses ÒkingshipÓ with Him, 18:33Ð38a.  When
Pilate asks Jesus why the Jewish leaders are so angry with Him, Jesus responds that He turned out
to be the wrong kind of King.  He is, after all, a Servant-King who washes feetÑthe King of
Truth.  This puzzles Pilate.

 
 Scene 3:  Pilate is outside with the Jewish leadersÐwho choose Barabbas rather than Jesus as the
one to be freed, 18:38bÐ40.  Pilate declares that he can find no crime in Jesus, 18:38b; he
repeats this in 19:4 and 19:6.

 
 Scene 4:  Pilate is inside with Jesus when the latter is scourged, 19:1Ð3.  Although the
treatment given Jesus is designed to mock Him, it nevertheless declares who He is: The King of
the Jews!

 
 Scene 5:  Pilate is outside with the Jewish leaders and presents Jesus to them, 19:4Ð8.  They
reject Jesus, basing their position on an appeal to their sacred writings, 19:7.  When Pilate hears
them say that Jesus claimed to be the Son of God, he becomes more afraid than ever.  Naturally
Pilate, a Roman, was ready to believe that gods could show up in human form.

 
 Scene 6:  Pilate is inside with Jesus and asks Him where He is from.  When Jesus refuses to
answer Pilate, the latter discusses ÒpowerÓ with Him, 19:9Ð11.  Jesus reminds Pilate that, in the
final analysis, Pilate is free to do only what Jesus permits him to do.

 
 Scene 7:  Pilate is outside with the Jewish leaders, tries to have Jesus released, but finally hands
Jesus over to them, 19:12Ð16a.  Pilate yields to the Jewish leaders when they threaten to have
him thrown out of the exclusive club known as ÒFriends of the Emperor.Ó  Because Pilate is an
imperial procuratorÑone appointed by the EmperorÑhe belongs to that club and does not want
to lose his membership in it and the privileges that come with it.

 
             2. Pilate hands Jesus over for crucifixion at midday on the Day of Preparation for Passover

(19:14)Ñat that very hour when people began to hand over their lambs for ritual slaughter in
preparation for the Passover meal.  Hence, Jesus is declared to be the final, one-for-all, once-
for-all Passover Lamb who takes away the sin of the world.  The Jewish leaders remain adamant
in their rejection of Jesus, and ironically declare that Caesar is their king.

 
 3. PilateÕs pathetic, frenzied running to and fro expresses the turmoil in a personÕs soul when faced

with the innocent King and his having to make up his mind about JesusÕ identity and ministry.
Ironically, it is Pilate, this pagan Roman ruler, who declares that Jesus is King of the Jews and
insists that He be called that right to the bitter end, 19:19Ð22.  At the same time, when Pilate
presents Jesus to the Jewish leaders as King, they respond with, ÒWe have no king but the
emperor,Ó 19:15.  What ironyÑthe Jewish leaders ostensibly despised the Roman emperor!
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 4. One detail referred to in scene 7 (above) calls for special comment.  According to the Synoptic
Gospels, Jesus celebrates a Passover meal with His disciples in the Upper Room (Mark 14:12 and
parallels).  According to them, Jesus is crucified on Passover day itself, for the Jewish day began
and ended at sunset.  However, in JohnÕs Gospel, JesusÕ last meal with His disciples in the Upper
Room takes place on the day of Preparation for the Passover, 13:1; 18:28; 19:14,31,42.  Both
versions agree that the events of the Upper Room took place on a Thursday night, the
crucifixion on a Friday, and the resurrection on the following Sunday.  The difference lies in
Passover as opposed to Preparation for the Passover.  Furthermore, Mark reports that Jesus was
crucified at 9:00 a.m., 15:25.  John 19:14 says He was handed over for crucifixion at midday.

 
 5. Regardless of which timetable is historically correct, JohnÕs emphasis is theological.  In JohnÕs

opening chapter, Jesus is twice referred to as Òthe Lamb of God,Ó 1:29,36.  Lambs used in the
annual Passover meals were handed over in the Temple beginning at midday on the Day of
Preparation to be ritually slaughtered by the Temple priests in preparation for the Passover
meal that evening.  John wishes to present Jesus as the perfect, final, universal Passover Lamb
who died for the sins of the world.  It is with good reason that JesusÕ legs were not broken,
19:33.  No bones in a Passover lamb were to be broken in the preparation process, Exodus
12:46.  In John, chronology serves theology.

 
 CRUCIFIXION—CORONATION
 
 1. JohnÕs description of JesusÕ journey from Pilate to Calvary is dignified.  It is His coronation

procession.  Jesus is on His way to His enthronementÑand the cross is His throne.  Jesus will be
lifted on to a throne of rough, splintered, blood-stained wood as other royal figures might be
lifted on to their more regal thrones.  Anything that might detract from the dignity of the
journey and the coronation itself is omitted.  There is no reference to Simon of Cyrene; Jesus
carries His own cross.  There is no mockery on the way to Calvary or at Calvary, no
commiseration for the weeping women of Jerusalem, no darkness, no portents, and no confes-
sion of faith by a Roman centurion.  All attention is directed to Jesus as King and to His strange
throneÐa cross!

 
 2. PilateÕs superscription, ÒThe King of the Jews,Ó is attached to the cross to bear witness to JesusÕ

authority.  The Jews object to its presence, but it remains, 19:22.  As in the Synoptic Gospels,
Jesus is crucified between two menÐmost likely political rebels being executed.  JesusÕ
executioners divide His garments among themselves.  Women observe the entire event; they are
not seen as prospective combatants.  Perhaps the apparently young John can stand beneath the
cross because he is not seen as a threat.

 
 3. JesusÕ actions on the cross are regal and consistent with His behavior during His arrest and trial.

From beginning to end, Jesus takes the initiative in all that happens.  He is like the director of a
play who also performs the role of the main character.  He utters no cry of dereliction, of
abandonment.  He remains fully conscious and in control of Himself throughout.  He entrusts
His mother to the care of the youthful John, 19:25b-27.  He says, ÒI am thirsty,Ó 19:28,29.  His
final cry proclaims victory, ÒIt is finished,Ó 19:30.  JesusÕ executioners do not kill Him; He bows
His head and gives up His spirit, 19:30b.

 
 4. The body of a political rebel was usually denied decent burial; it was left hanging on the cross

until it rotted, or was eaten by birds and dogs.  But JesusÕ burial has royal features.  His body is
anointed with a royal quantity of spices (19:39) supplied by Nicodemus, a Jewish leader and a
member of the Sanhedrin, 3:1.  He is buried in a new tomb (19:41,42) supplied by Joseph of
Arimathea; kings were always buried in a new tomb!  Both Nicodemus and Joseph of Arimathea
treat Jesus as a family member by assuming care for His body.  Furthermore, they render
themselves ritually unclean and unable to observe Passover, and open to suspicion and possible
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charges for helping One seen to be a rebel.
 
 5. Five main threads run through JohnÕs passion narrative.  Jesus shows Himself to be:
 
 * The perfect Passover Lamb dying for the sins of the world.
 * The Good Shepherd freely offering His life for His own.
 * The Son who carries out the will of His Father to the point of giving away life itself.
 * The Judge of the world and the powers of darkness.
 * The Messianic King enthroned in glory.
 
 Easter Sunday, March 23: Matthew 28:1-10 (or John 20:1-18)
 
 1. The opening of JesusÕ tomb is associated with an earthquake; those guarding the tomb are

terrified by this experience, 28:1Ð4.  As an angel of the Lord spoke to Joseph after Mary
conceived (1:20-25), so too an angel of the Lord speaks to the women who go to the empty
tomb on Easter Sunday morning, 28:2-7.

 
 2. The risen Jesus meets women near the tomb, and there is a mutual greeting, 28:9,10.
 
 3. The problem of the empty tomb is reported to the Jewish leaders, who in turn try to keep the

matter quiet by resorting to bribery.  They concoct a false story instead of believing in JesusÕ
triumph, 28:11Ð15.  The tomb is certainly empty!  According to those guarding the tomb, JesusÕ
body has been stolen; according to JesusÕ brothers and sisters, Jesus has risen from the dead!

 
 4. Jesus meets His disciples (referred to as ÒbrothersÓ in 28:10) in Galilee.  Although some worship

Him, others have doubts about Him, 28:16,17.
 
 5. Jesus points to His kingly authority and sends His disciples forth to draw people from all nations

into His community.  His disciples are to teach all nations and to baptize them in the name of
the Father, the Son, and the Holy Spirit.  They are to teach His new followers to observe (not
just ÒbelieveÓ) all that He has commanded them, 28:16Ð20.

 
 6. In MatthewÕs first narrative, Jesus is referred to as Emmanuel, God with us, 1:23.  In MatthewÕs

closing narrative, Jesus assures His disciples that He will be with them to the close of the age,
28:20.
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